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    ABSTRACT

    This study examines the functions and meanings of the Rote folk tales, “Teluk Aman Lailonda” and “Hak Aman Nepe Dae,” which embody local wisdom. The objective is to analyze their religious, moral, and ecological values, as well as their relevance to contemporary society. The study employs a qualitative method with a descriptive-interpretive approach through a literature review of texts recorded by F. H. van de Watering (1921) and translated by Ebenhaizer I. Nuban Timo. The analysis is based on the folklore theories of Alan Dundes and James Danandjaja, as well as Mircea Eliade’s concepts of the sacred and the profane. The results of the study indicate that these stories emphasize humanity’s dependence on transcendent forces, the importance of humility, work ethic, integrity, and ecological awareness. These stories serve as a medium for character education and the transmission of cultural values relevant to addressing moral and environmental crises.
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INTRODUCTION


Folklore is
a form of cultural heritage that plays a vital role in preserving a community’s
identity and collective memory. As part of a culture passed down through
generations, folklore serves not only as a form of entertainment but also as a
medium for transmitting values, norms, beliefs, and worldviews that shape a
community’s character. According to Danandjaja (2007), folklore is a part of a collective’s culture that is disseminated and passed
down traditionally in various versions, both orally and through examples
accompanied by gestures and mnemonic aids. Through this process of
transmission, folklore serves as an effective means of preserving cultural
continuity while connecting the current generation with the historical
experiences of previous generations.  


In modern
folklore studies, folktales are viewed as a form of folklore that serves vital social
and cultural functions. Dundes (1965), asserts that folklore is a collective tradition owned and passed
down by a social group sharing a common identity. Therefore, folktales not only reflect
the life experiences of the communities that support them but also serve as a medium for conveying
values considered essential to the group’s continued
existence. Folktales function
as a means of cultural
education, the formation of social identity,
the legitimization of social institutions, and the regulation of social behavior through the moral messages they contain. 


In
contemporary scholarship, Jack Zipes (2015) adds that fairy tales and folktales cannot be understood
as static texts but rather as forms of cultural narrative that are constantly
undergoing transformation in accordance with the surrounding social,
historical, and cultural contexts. According to Zipes, folktales and fairy
tales serve as a medium for shaping the collective imagination while also
reflecting social structures, power relations, and moral values within society.
Thus, folktales are not merely
a legacy of the past but also
a symbolic space that remains alive, adapts, and represents society’s
worldview. This perspective reinforces the understanding that folklore is a
dynamic narrative system that remains relevant across various historical
contexts, including our ever-changing modern society.


One of the
treasures of Indonesian folklore that remains alive in the collective memory of the people
is the folk tale from Rote Island,
East Nusa Tenggara
Province. The story of Teluk Aman Lailonda and
Hak Aman Nepe Dae, recorded
by F. H. van de Watering
in *De Timor-Bode* No. 61, 1921, and later translated by Ebenhaizer I. Nuban Timo in the book *Rote Punya Cerita*, is a narrative rich in cultural and religious values that remain relevant to this day. The story recounts the encounter between
the celestial figure
Teluk Aman
Lailonda and his
earthly friend, Hak Aman Nepe Dae, who lived in prosperity thanks to an
abundance of livestock, agricultural produce, and lontar palms. However, this
prosperity later turned into suffering when it did not rain for three years as
a result of Teluk Aman Lailonda’s actions in sealing
all the water holes in the sky (Nuban Timo,
2014).


Through
this process, the story illustrates how humans come to realize their
limitations in the face of a higher
power.


From a
religious studies perspective, this narrative reveals the relationship between the sacred and the profane
dimensions that shape human experience. Eliade explains that religious humans
always live in two modes of existence: the sacred and the profane.
The sacred is understood as the source of meaning, order, and life’s orientation,
while the profane constitutes the realm of ordinary daily life (Eliade, 1959). The tales of Teluk Aman Lailonda and Hak Aman Nepe Dae demonstrate that both human abundance and suffering are
inseparable from the sacred reality that is present and at work in worldly
life. In this context, folktales serve not only as entertainment but also as a medium for theological reflection
that instills an awareness of human limitations in the face of transcendent
power.


Based on this background, this article aims to analyze
the function and relevance
of the folktales of Teluk Aman Lailonda and Hak Aman Nepe Dae in
contemporary society. The analysis focuses
on the religious values, humility,
hard work, integrity, and ecological awareness contained within these stories. Through
the approaches of folklore, religious studies, and local wisdom, this article
seeks to demonstrate that Rote folklore is not merely a cultural legacy of the
past but also contains local wisdom that remains relevant as a source
for character development and life orientation in modern society.


 


LITERATURE REVIEW


The Nature of Folklore
and Folktales


Folktales
are an integral part of folklore that serve not merely as a legacy of the past
but as a repository containing the value systems, worldviews, and collective
experiences of the communities that uphold them. As products of oral
culture, folktales reflect how a community understands itself and its
surrounding environment.


In
analyzing the existence of folklore in society, Alan Dundes ( 1965) explains that folklore
is a tradition possessed and passed down by a group (folk) that is
united by at least one common factor.
In Dundes’ view, the concept
of “folk” is
not limited to traditional or
rural communities but encompasses any modern human group that shares a common
identity, social space, and traditions. Folklore is understood as a dynamic
part of social life that continues to thrive and is passed down from generation
to generation. Dundes (1965), asserts that folklore
serves vital functions as: a medium for the transmission of cultural values;
a means of shaping group identity; and a tool for social communication that reflects the collective life experiences of a community.


Dundes’s perspective is reinforced by the views of James Danandjaja
(2007), who defines folklore
as a part of a collective’s culture that is passed down from generation to generation and disseminated traditionally in various versions,
whether in oral form or through
examples accompanied by gestures or mnemonic aids. Danandjaja
emphasizes that folklore is the collective property of the people (property of the folk) that serves as a means of
transmitting values.


One
of the most significant manifestations of folklore is the folk tale, which is passed down orally.
According to Danandjaja (2007), folk tales do not
merely serve as entertainment; rather, they have profound sociological functions, including: a pedagogical tool for
imparting moral messages to the younger generation; a means of validating social and cultural institutions to
legitimize the customs or rituals practiced in society; and a mechanism of social
control to serve as a supervisory tool ensuring that community members
adhere to collective norms.


Through these functions, folktales
actively play a role in shaping character, maintaining social order, and constructing the worldview of the communities that cherish them.


 


The Theory
of the Sacred and the Profane (Mircea
Eliade’s Perspective)


In
addition to their social and folkloric aspects, folktales often contain
spiritual dimensions and reflect humanity’s existential experiences with
transcendent forces. In examining these dimensions, Mircea Eliade (1959), through his work *The
Sacred and the Profane*, explains that human experience always unfolds
within two opposing yet interdependent dimensions of existence: the sacred and
the profane.


·      The Sacred: Understood as an absolute reality,
full of meaning,
possessing order (cosmos), and
serving as the source of life’s orientation for religious people.


·       The Profane: This refers to the realm of everyday
life, which is ordinary, routine,
pragmatic, and tends to be secular or devoid of transcendent meaning.


According
to Eliade, the transition or encounter between the profane and the sacred occurs
through a manifestation known as hierophany. Hierophany is an event in which the sacred reality or supernatural power
manifests itself through
profane, worldly
objects—such
as places, times, stones, trees, or specific natural phenomena. Through this
phenomenon of hierophany, human consciousness is transformed; people become
aware of the limitations of their
existence while simultaneously rediscovering meaningful points of orientation
in space and time within the continuity of their lives.


 


The Concept
of Local Wisdom


Etymologically,
the term “local wisdom” is derived from two basic concepts: “wisdom” and “local.” According
to the English-Indonesian Dictionary compiled by John M. Echols
and Hassan Syadily,
the word “local” is defined as “of the place,” while “wisdom”
is synonymous with “kebijaksanaan.” Based on these lexical definitions,
local wisdom can generally be understood as local ideas that are wise,
insightful, of high value, and deeply rooted and consistently followed
by the members of the community that uphold
them. In a cultural context, this conceptualization indicates that local wisdom
is not merely passive knowledge, but rather an operational value system that serves as a
normative guide for life. These wise ideas emerge from a long dialectical
process between the community and its environment, which then crystallizes into
moral, ethical, and customary legal guidelines passed down from generation to
generation to maintain social harmony and the sustainability of the local
environment (Sartini,2004).


Thus,
local wisdom serves as a guide for the
community to maintain a harmonious triadic relationship: the relationship between
humans and God (the religious dimension), humans
and their fellow humans (the social dimension), and humans and the natural environment (the ecological dimension).


 


Conceptual Framework for the Analysis
of Rote Folktales


To understand the profound meaning
of the Rote people’s folktales, particularly the tales of Teluk Aman Lailonda and Hak
Aman Nepe Dae, a theoretical integration is required that combines folklore
approaches, sacred-profane dualism, and the perspective of local wisdom. These approaches complement one another to unravel
the social, religious, and ecological functions
embedded in these narratives.


The
folklore theories of Alan Dundes and James Danandjaja serve as analytical tools to examine how the
stories of Teluk Aman Lailonda and Hak Aman Nepe Dae function as
expressions of the Rote community’s collective culture. Through this lens,
these two stories are not merely viewed as products of the past but as media of
social communication that continue to transmit character values, pedagogical
functions, and tools of social
control that remain relevant to contemporary
society.


Furthermore,
the narratives in these Rote folk tales are inseparable from the depiction of
the relationship between the profane human world and sacred supernatural
forces. Mircea Eliade’s theory of the sacred and the profane is employed to
interpret the shift in the characters’ existential consciousness within the
stories. The abundance of livestock, agricultural produce, and lontar
palms—which were originally viewed as belonging to the profane realm as the
result of human hard work—undergoes a reorientation of meaning when confronted
with a crisis in the form of a severe three-year drought. This crisis becomes a
moment of hierophany that transforms the protagonist’s (Hak Aman Nepe Dae)
awareness of human limitations and dependence on the sacred reality that
governs life.


Finally,
all these social dynamics and religious experiences are crystallized through the lens of local wisdom.
The stories of Teluk Aman Lailonda and
Hak Aman Nepe Dae are presented as a
documentation of the local wisdom of the Rote community, containing moral
teachings and ecological awareness. Through a synthesis of the three
theoretical pers , this Literature Review lays the groundwork for uncovering
how Rote folklore functions as a cultural instrument that maintains harmony between humans, the Creator,
and the universe.


 


 


 


METHODOLOGY


This study
employs a qualitative approach using descriptive-interpretive analysis.
The primary data sources for this study are the folk tales “Teluk
Aman Lailonda” and “Hak
Aman Nepe Dae,”
written by F. H. van de Watering
in *De Timor-Bode* No. 61, 1921, and translated by Ebenhaizer I. Nuban Timo in the book *Rote Punya Cerita*.
The research data consist of narrative texts, dialogues between characters, and
cultural symbols found within the story texts.


Data collection was conducted through
a literature review
by examining primary sources and various works related
to folklore, folk tales, religious studies, and local wisdom. Data analysis was carried out in several
stages: reading and understanding the entire story text; identifying the main themes that emerge
in the narrative; grouping the data based on the categories of
religious values, humility, hard work, integrity, and ecological awareness; and
then interpreting the data using Dundes’s folklore theory, Danandjaja’s
folklore theory, Eliade’s theory of the sacred and the profane, and the
perspective of local wisdom.


Through
this method, the study not only seeks to describe the content of the stories
but also to explain the meanings contained within them and their relevance in
addressing various issues in modern society. Thus, the research findings are
expected to demonstrate that the folk tales of Rote constitute a cultural
heritage that still serves significant social, religious, and ecological functions
in the lives of today’s
society.


 


RESULTS AND DISCUSSION


Folktales as Religious Narratives of Human Dependence on the Transcendent


The tales of Teluk Aman Lailonda
and Hak
Aman Nepe Dae reveal that the people
of Rote understand human life as not determined solely by individual ability, but also by a power beyond the self. In these
narratives, Hak Aman Nepe Dae is portrayed as a figure possessing
immense wealth in the form of livestock, agricultural produce, and an abundance
of lontar sugar. When Teluk Aman Lailonda asked about the source of this
wealth, Hak Aman Nepe Dae replied that it was all obtained
through hard work with his own “hands and feet.” This answer
reflects a human perspective that places the individual at the center
of life’s success.
However, as the story unfolds
, it becomes clear that
this understanding is corrected through the experience of suffering caused by a
three-year drought (Nuban Timo, 2014).


From a folkloristic perspective, this event cannot be understood merely as a story
about poverty and wealth. This tale reflects the Rote people’s worldview
regarding the relationship between humans
and a higher reality. As explained by Dundes in * , folklore
is a collective expression that reflects the beliefs, experiences, and value
systems of a particular community. Thus, the narrative regarding Teluk Aman Lailonda’s stopping of the rain actually
represents the community’s belief that human survival depends on a power that
transcends human capabilities.


The
religious significance of this story becomes even clearer when interpreted
through Eliade’s theory of the sacred and the profane (Eliade, 1959). In Eliade’s
view, religious
people always live in a tension between the profane world and the sacred world.
The profane world is the realm of everyday activities that seem ordinary and
lie within human reach. In contrast, the sacred world
is the source of order,
life, and meaning
that transcends human capabilities. At the beginning of the story, Hak Aman Nepe
Dae lives entirely within a profane consciousness. He views success
in life as a direct result of his
own hard work and abilities. However, when the rain stops for three years and
all sources of life are destroyed, he is confronted with a reality beyond human
control. This experience takes the form of a hierophany—the revelation of a
sacred reality that transforms human consciousness regarding oneself and the
world.


The climax
of the story occurs when Hak Aman Nepe Dae acknowledges that the wealth he
possesses is not merely the result of the strength of his hands and feet, but
comes from “above.” This acknowledgment signifies a profound transformation of religious consciousness. He no longer
sees himself as the center
of life, but rather as part
of a larger cosmic order.
Within Eliade’s framework, this experience constitutes a process of rediscovering one’s life orientation
through an encounter with the sacred. A world previously understood in profane
terms now acquires
new meaning by being connected to a transcendent source of
life.


In the
context of modern society, this religious message remains relevant. Advances in science and technology often lead people
to believe that all problems
can be solved through
rational ability and mastery of technology. However, various global crises—such
as pandemics, natural disasters, climate change, and food crises—demonstrate that humans still have
limitations. This Rote folktale reminds us that success in life is determined not only by human ability
but also by factors beyond
one’s control. Therefore, this story teaches a religious attitude that
does not stifle the work ethic but rather places hard work within the framework
of an awareness of humanity’s dependence on the Transcendent.


From
Danandjaja’s perspective (2007), the function of folklore as a medium for education and
the transmission of values is clearly evident in this story. The story not only
conveys the religious beliefs of the Rote people but also educates the next
generation to cultivate gratitude, self-awareness, and respect for the source
of life. Thus, the religious function of this folktale does not end in a traditional context
but continues to thrive as a source of moral and spiritual reflection for contemporary society.


 


Humility as a Critique of Human
Arrogance


In addition
to containing religious messages, the story of Teluk Aman Lailonda and Hak
Aman Nepe Dae also delivers a sharp critique of human arrogance. Arrogance
in this story is not depicted through aggressive actions or acts that harm
others, but rather through the belief that success in life is entirely
the result of one’s own efforts. When Hak Aman
Nepe Dae declares
that all his wealth was acquired through the strength of his own hands and feet, he is positioning himself
as the sole source of his success.


From a folklore perspective, such a message
highlights the function
of folktales as a means of social control.
Danandjaja (2007)explains that folklore serves to
teach norms considered important by society. Through folktales, society
instills an understanding of behaviors that should be emulated and those that
should be avoided. Arrogance is one such attitude
viewed as dangerous
because it can damage relationships between people, with nature,
and with divine powers.


Interestingly,
this story does not punish arrogance through violence or the destruction of the main character.
Instead, the learning process takes place through bitter life experiences. The
three-year drought serves as a catalyst for reflection, leading Hak Aman Nepe Dae to recognize his limitations. This realization demonstrates that humility is not an attitude
that arises automatically, but rather the result of a profound
existential learning process.


The value
of humility presented in this story holds strong relevance in contemporary society.
Modern culture often emphasizes competition, achievement, and
individual success. In such a context, there is a tendency to measure a
person’s worth based on wealth, status, or personal accomplishments. Rote
folklore offers a different perspective. Human success
is indeed important and worthy of appreciation, but it must not give rise to an arrogant
attitude— —that disregards the roles of others, nature, or higher powers in
sustaining life.


This moral message highlights the function of folktales as a medium
that reflects a community’s
worldview while passing on cultural values to the next generation. As stated by Rahayu et al. (2021), folktales are representations of collective aspirations
that contain beliefs, hopes, and values considered important by their supporting communities. In the context of
the story of Hak Aman Nepe Dae, the protagonist’s experience serves as a symbol
that humans cannot live by relying solely on their own abilities and successes.
Awareness of one’s own limitations, respect for social order and nature, and
the importance of humility are values passed down through stories as guidelines for communal life. Thus, folktales serve not only as entertainment but also as a means of
fostering moral awareness that remains relevant in the face of modern life’s challenges.


The
humility taught in this story is not a passive attitude or surrender to
circumstances. Rather, humility is the ability to view success in proportion.
People continue to work hard and
develop their potential, but at the same time realize that their lives depend
on various factors that they cannot fully control. In this sense, humility
becomes an ethical foundation that enables people
to live more wisely and responsibly.


Through the function of moral education
as explained by Danandjaja  (2007), this folktale continues to transmit the value of
humility to the next generation. This value is part of the local wisdom
of the Rote community, which
is not only relevant to the
past but also crucial in facing the increasingly complex challenges of modern
life.


 


Work
Ethic and Integrity from the Perspective of Rote Folklore


One of the
fascinating aspects of the story of Teluk Aman Lailonda and Hak Aman Nepe Dae is the presence of the value of hard work,
which goes hand in hand with religious awareness. In the early part of the story, Hak Aman Nepe Dae is portrayed as a man of great
wealth, possessing abundant livestock, agricultural produce, and a bountiful
supply of lontar sugar. This wealth is not portrayed as having been acquired
through quick fixes, but rather
through continuous effort.
Therefore, although this story
critiques human arrogance, the narrative never dismisses the importance of hard work as the foundation of success in
life.


From a
folklore perspective, the portrayal of a hardworking character reflects
cultural values cherished by the community that supports the story. Dundes’s explains
that folklore serves as a medium for transmitting values considered important
by a social group. Thus, the portrayal of Hak Aman Nepe Dae as a
character with a large herd of livestock, a full granary, and an abundance of
lontar palm fruit reflects the Rote community’s appreciation for a strong work
ethic. The way of life of the Rote people, who have historically depended on dryland farming,
livestock raising, and the utilization of the lontar palm, demands discipline, perseverance, and the
ability to adapt to environmental conditions that are not always easy. These
values are then passed down through folktales as part of cultural education
for future generations.


However,
this story also illustrates that hard work should not be understood in absolute
terms. Hak Aman Nepe Dae’s mistake
did not lie in his hard work, but in his belief that success in life was
entirely the result of his own efforts. Here, the folktale strikes a balance between
work ethic and spiritual awareness. Hard work is still viewed as a human duty, but success must not be
separated from the awareness that humans live within a broader network of
relationships, encompassing nature, society, and transcendent forces.


In addition
to a work ethic, this story also embodies the value of integrity. This value is evident when Hak Aman Nepe Dae
finally admits his mistake before Teluk Aman Lailonda. He does not try to find a scapegoat or blame circumstances when all his wealth
is lost. Instead, he honestly
acknowledges that his perspective all along has been
mistaken. This admission demonstrates the moral courage to accept reality and
acknowledge one’s own limitations. In the context of character education, the
ability to admit mistakes is a crucial form of integrity because it
demonstrates alignment between moral awareness and actual actions.


According
to Danandjaja (2007), one of the primary functions of folktales is to serve
as an educational tool that instills moral values in members of society. Within this framework, the character Hak Aman Nepe Dae serves not only as an example of success achieved through hard
work but also as a role model regarding the importance of honesty with oneself. Through this character, the community
is encouraged to understand that a person of integrity is not someone who never
makes mistakes, but rather someone
who has the courage to admit their
mistakes and learn
from them.


In the
context of contemporary society, the message regarding work ethic and integrity
holds particularly strong relevance. The modern world is characterized by
increasingly fierce competition and pressure to achieve success
in a short period of time.
This situation often drives some people to disregard the value of honesty and
take shortcuts to achieve
specific goals. The Rote folktale * * offers a different perspective. True success
is determined not only by the results achieved but also by the means by which
that success is obtained and how one interprets their achievements. Thus, this
story remains relevant as a source of character
education that teaches
the importance of hard
work coupled with moral integrity.


This
finding aligns with the research
by Andriani and Aulia
(2023), which demonstrates that folklore serves as a medium for
internalizing character values that are essential for modern society. Through
easily understandable characters and
storylines, folklore is able to convey the values of hard work, honesty, and
responsibility to the younger generation in a more contextual manner compared
to abstract, normative approaches. Therefore, the stories of “Teluk Aman Lailonda”
and “HakAman
Nepe Dae” not
only hold cultural
value but also have the potential to serve as relevant sources of character education in today’s educational context.


 


Ecological Awareness and the Relationship Between
Humans and Nature


Among the
various messages contained in the stories of Teluk Aman Lailonda and Hak Aman Nepe Dae,
the ecological dimension
is one of the most prominent aspects
and is highly relevant to the current global situation. All the
conflicts in the stories actually center on the issue of water. When Teluk Aman Lailonda sealed off the water sources in the
sky, the rain stopped falling for three years. As a result, rivers dried up, rice fields could not be planted, livestock
died of thirst, and lontar palms no longer produced sap. This scenario
illustrates just how closely intertwined human survival is with the balance of nature.


For the
people of Rote, water holds a meaning that goes far beyond its mere biological function.
Given the geographical context of Rote Island—characterized by arid
terrain and limited rainfall—water serves as a symbol of life that determines
the sustainability of all the community’s economic and social activities. Therefore, the story of the three-year rainless
period can be understood as the community’s collective reflection on the importance of maintaining a harmonious relationship with the sources of life.


Based on
Eliade’s perspective in * , water in many religious traditions is often
understood as a symbol of life, purification, and renewal. The presence or
absence of water carries not only physical but also spiritual significance. In this story, the absence of rain
does not merely depict an ecological disaster but also signifies the severing
of the harmonious relationship between
humans and the sacred sources
of life. Thus, drought
becomes a symbol of cosmic imbalance
that affects the entire order of human
life.


An
ecological reading of this story reveals that the people of Rote were already
aware of humanity’s dependence on nature long before the emergence of modern
environmental discourse. The narrative teaches that humans cannot live
separately from nature. The wealth possessed by Hak Aman Nepe Dae proved
unable to endure when the ecological system supporting it was damaged.
Livestock, agriculture, and lontar production—which had previously been sources
of prosperity—suffered immediate collapse when water was no longer available.


This
message holds profound relevance in the face of today’s global environmental crisis.
Climate change, drought, deforestation, and the declining quality of natural
resources demonstrate that human life is deeply dependent on the sustainability
of ecosystems. In many cases, the overexploitation of nature stems from an
anthropocentric worldview that positions humans as the absolute rulers of
nature. Rote folklore, however, offers a different perspective. Humans are
viewed as part of an interdependent web of life. When the balance of nature is
disrupted, humans will feel the impact directly.


From the
perspective of local wisdom, this story can be understood as a cultural
mechanism for fostering ecological awareness among the community. Danandjaja (2007) explains that folklore serves as a medium for passing
down collective knowledge and experience. Knowledge regarding the importance of
water, humanity’s dependence on nature, and the need to maintain environmental
balance is passed down through narratives that are easy for the community to
remember and understand. In this way, folklore has served as an effective tool
for environmental education long before the concept of ecological education
was introduced into the formal education system.


Therefore,
the stories of Teluk Aman Lailonda and Hak Aman Nepe Dae can be
interpreted as a form of local eco-theology that positions nature as an
integral part of the order of life created and sustained by a higher power.
This awareness encourages people not to view nature merely as an object of
exploitation, but as a partner in life that must be respected and whose sustainability must be safeguarded.


An
ecological interpretation of these stories is supported by various recent
studies showing  that  folklore  often  serves  as  a  medium 
for  transmitting  environmental knowledge
and ecological awareness within communities. Sultoni et al. (2022), in an ecocritical study of Banyumas folklore,
demonstrate that folk tales represent environmental conservation values through
practices of local wisdom, such as respect for nature, the wise use of resources, and a harmonious relationship between humans and
the environment. These findings affirm that folklore not only reflects cultural
reality but also contains ecological messages that serve as a form of social
control over human behavior in managing nature. In line with this, Utama and
Suryanto (2025) assert that, from an ecocritical perspective, folk tales
critique environmental degradation while simultaneously offering conservation
values rooted in local wisdom as a form of indirect ecological education. From
a broader perspective, local traditions and narratives play a role in building
ecological awareness among communities through the internalization of cultural values passed down from generation
to generation; thus, folklore can be
understood as a living ecological knowledge system within society that remains
relevant in the face of modern environmental crises (Sultoni et al., 2022). Therefore, the stories of Teluk
Aman Lailonda and Hak Aman Nepe Dae can be understood as part of the
Rote community’s ecological knowledge system, which reminds people of
the importance of maintaining a balanced relationship with nature.


Recent
studies on the integration of local wisdom into environmental education also indicate that traditional knowledge
plays a significant role in fostering sustainable behavior. A systematic review
conducted by Sihombing et al. (2025) shows that integrating local wisdom into education can enhance environmental awareness and encourage more
responsible behavior toward nature. Thus, the ecological messages contained in
Rote folklore hold strong relevance for efforts to foster environmental
awareness among 21st-century societies.


 


The
Relevance of Local Wisdom in Rote Folktales for Contemporary Society


An analysis
of the stories “Teluk Aman Lailonda” and “Hak Aman Nepe Dae” shows
that folk tales not only serve as a cultural legacy of the past but also hold
strong relevance in the lives of contemporary society. As Dundes states in * , folklore is a living tradition that continually adapts to the needs of
the communities that sustain it. Therefore, the meaning of a folktale
does not end with the historical context
of its origin but continues to evolve alongside occurring
social changes.


The first
aspect of its relevance is evident in the religious dimension conveyed by the story. Modern society often lives
within a culture that emphasizes individual capability, rationality, and technological mastery.
Folktales are interpreted as a reflection of
society’s worldview because they mirror the culture of the community in question
(Sumitri, 2023). Although significant progress has been made, human experience shows that not all aspects of life can be
fully controlled. Pandemics, natural disasters, and various forms of global crises remind humans of their limitations. In this context,
the Rote folktale teaches
the importance of spiritual awareness
and an attitude of gratitude as the foundation of a
healthy life.


The second
relevance pertains to character education. The values of hard work, humility,
and integrity embodied in these stories remain essential in modern life.
Various social issues such as corruption, abuse of power, and the rise of a
“get-rich-quick” culture highlight the importance of fostering strong character
in community life. In this context, folktales play a strategic role as a medium
for moral education because they convey these values through narratives that resonate with human experience and are easily understood by people from all walks of life.


Research
findings on the folk tales of the mountainous region of Karanganyar Regency indicate
that these tales serve not only as entertainment but also as educational
tools, means of social control, reinforcers of group solidarity, and vehicles
for social criticism. Through these functions, communities are passed down
various life values, such as responsibility, hard work, adherence to norms, and
an awareness of the consequences of every action. These values are conveyed implicitly through the plot and
characters, making them easier for the community to accept and internalize compared to direct
advice (Oktivisari et al., 2024).


The role of folktales
as a medium for character education aligns with the view that
history education aims
not only to convey facts about the past but also to serve as a means of shaping
students’ character. Through the integration of local wisdom values into history
education, students can understand and internalize the moral values that are
alive in society (Ramadani & Fitrisia, 2023). Therefore, folktales—as part of local wisdom—can be utilized in the learning
process to instill character values relevant to the challenges of modern life.
Thus, the preservation and utilization of folktales not only serve to safeguard
cultural heritage but also contribute to shaping a generation of individuals
with strong character, integrity, and a deep sense of social responsibility.


The third
relevance lies in the ecological dimension. Environmental crises occurring in various parts of the
world demonstrate that development that disregards the balance of nature will
ultimately harm humanity itself. The ecological awareness embedded in these
stories teaches that human survival is deeply dependent on the sustainability
of natural resources. Thus, local wisdom passed down through folklore can serve
as a source of inspiration for sustainability-oriented development.


In addition,
these folktales also help strengthen the cultural identity of local
communities, which in turn enriches national cultural diversity. Amid the
growing tide of globalization, communities often face the risk of losing their
collective memory and cultural roots. Folktales serve as reminders of the
values that shape a community’s identity, both at the local and national
levels. Through the transmission of these stories, communities
not only preserve knowledge of the past but also foster a sense of ownership
over the cultural heritage
that is an integral part of their
identity.


This
function aligns with the perspective of Novianti (2022), who positions folktales as a vital medium in the
formation of collective identity and character education. According to her,
Indonesian folktales not only represent the local wisdom of their communities
but also serve as a means to instill values that support communal life within a
national framework. Folk narratives connect local experiences with broader
values, thereby enabling communities to understand themselves as part of a
specific cultural community while also being part of the diverse
Indonesian nation.


In this
context, folk tales do not merely preserve memories of the past but also serve
as a vehicle for transmitting values and identity across generations. The
values embedded within them—such as respect for tradition, social
responsibility, hard work, and life wisdom—help foster a strong cultural
consciousness among the younger generation. Therefore, the preservation and
transmission of folklore are of great significance
not only for the continuity of local culture but also for strengthening
national identity, which is built upon regional cultural
diversity. In other words, the more deeply people understand and value their
folklore heritage,
the stronger the cultural foundation
that supports national identity amid the dynamics of globalization.


Based on
Danandjaja’s perspective on “, the educational and value-transmission
functions of folklore remain relevant
to this day. The stories
of Teluk Aman Lailonda and Hak Aman Nepe Dae demonstrate
that local wisdom encompasses not only traditional knowledge but also profound
reflections on the relationship between
humans and God, fellow human beings, and nature. Therefore, the preservation of folklore is not merely an
effort to safeguard cultural heritage but also an endeavor to uphold a source
of values that can help communities navigate the various challenges of modern
life.


In the
context of education and cultural preservation, recent research indicates that
folklore still holds great potential to be developed as a learning medium
rooted in local wisdom. The development of teaching materials and learning
modules based on folk tales has proven effective in helping students understand
cultural values while strengthening their local identity. Folklore serves not
only as an object of cultural study but also as a learning resource
capable of bridging
the gap between traditional
cultural heritage and the
needs of modern society. Therefore, the preservation of Rote folklore
should be viewed as part of a
strategic effort to strengthen character education, environmental awareness, and the cultural
identity of Indonesia’s younger generation.


Thus, these
Rote folk tales demonstrate that folklore is a space where religious, moral,
social, and ecological values converge and are passed down sustainably. Its
relevance lies not in the age of the stories,
but in their ability to continue providing a life orientation
for the community as they navigate the changing times.


 


CONCLUSION AND RECOMMENDATIONS 


This study demonstrates that the folk tales of Teluk Aman Lailonda and Hak Aman Nepe Dae are part of the
folklore of the Rote community, serving not only as oral cultural heritage
but also as a medium for transmitting values, worldviews, and local wisdom that remain relevant in
contemporary life. As folklore passed down from generation to generation, these
stories represent the collective experience of the Rote community in understanding
the relationship between humans, nature, and transcendent forces believed to be
the source of life. This finding aligns with Dundes’s (1965) view, which sees
folklore as a cultural expression that reflects the identity and value system
of a social group, as well as Danandjaja’s (2007)perspective, which positions folklore
as a means of cultural
education and the transmission of social norms.


Analysis
indicates that the stories of Teluk Aman Lailonda and Hak Aman Nepe
Dae contain strong religious dimensions. Through the drought experienced by
the main character, these stories
teach that success and abundance in life are not determined solely by human
ability but also depend on powers beyond one’s control. From Eliade’s (1959) perspective, this experience illustrates humanity’s
encounter with the sacred reality, which transforms one’s outlook on life. The
awareness of dependence on the Transcendent becomes the central message
shaping the community’s religious orientation.


In addition to
religious values, this story also contains moral lessons regarding the
importance of humility, hard work, and integrity. Hak Aman Nepe Dae is
portrayed as a hardworking individual who, at the same time, must learn to
understand his own limitations. Through this process, the story teaches that
success in life must be accompanied by humility and the ability to acknowledge
one’s mistakes. These values demonstrate the function of folklore as a means of
character education that shapes individual behavior in accordance with the
norms and ethics valued by society.


Another
important finding is the presence of ecological awareness embedded in the
story. The drought that caused the death of livestock, crop failure, and a
decline in the productivity of the lontar palm demonstrates the Rote
community’s understanding of humanity’s dependence on the sustainability of
nature. These stories demonstrate that human
well-being is inseparable from environmental balance.
Thus, these folktales can be understood as a form of ecological wisdom passed down
through oral tradition and serving as a reminder of the importance of maintaining
harmony between humans and nature.


Based on the
overall analysis, it can be concluded that the folk tales of Teluk Aman Lailonda
and Hak Aman Nepe Dae continue to serve a relevant function in
modern society. These stories not only contain religious, moral, and ecological
values but also offer a life orientation that can help people face various contemporary
challenges, including moral crises, individualism, and environmental degradation. Therefore, the folklore
of the Rote community should be viewed
as a source of cultural
knowledge that makes an important contribution to the development
of character education, the strengthening of cultural identity, and the
fostering of ecological awareness today.



Based on the
results of this study, there are several recommendations worth considering.
First, efforts to preserve Rote’s folklore must continue through documentation,
research, and wider publication so that the cultural values
contained within them are not lost due to
social change and the tide of globalization. Folktales that have traditionally been passed down orally need to be systematically documented as part of the effort to safeguard the intangible cultural heritage of the Rote community. 


Second, the
values contained in the stories of Teluk Aman Lailonda
and Hak Aman Nepe Dae
can be utilized as learning resources in both formal and non-formal
education. The religious values,
humility, hard work, integrity, and environmental stewardship found in these stories
are highly relevant to the character education programs currently being
developed in Indonesia. Integrating folk tales into the learning process can be
an effective strategy for introducing local wisdom to the younger
generation. 


Fourth, local
governments, educational institutions, traditional leaders, religious
institutions, and cultural communities need to collaborate in developing
community-based folklore preservation programs. This step is crucial
to ensure that folk tales do not merely become objects of academic
study but remain alive as part of cultural practices that shape the identity
and character of the community.


Finally, this study demonstrates that folklore is not merely
a relic of the past but a source
of wisdom that remains relevant for addressing various challenges of modern
life. Therefore, the preservation and development of “ ” folklore should be
understood as a cultural investment that contributes to the development of
individuals who are principled, cultured, and possess a strong ecological
consciousness.


 


FURTHER STUDY


This article
is intended to serve as a foundation for further research on the folktales of
Rote Island. Subsequent research could employ a more diverse and comprehensive
range of approaches—such as anthropology, contextual theology, ecocriticism, and eco-theology—to
explore the meanings, values, and local wisdom embedded in these folktales in
greater depth. In addition, comparative studies with folklore from other regions
in Indonesia need to be developed to identify similarities and differences in
cultural, social, religious, and ecological values
that exist within
various local traditions. Thus, understanding of the richness of the archipelago’s folklore can be further enriched and contextualized within the
lives of contemporary society.
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